BIBLICAL TEACHING ABOUT ANGELS
A Summary of the Evidence

I.  God’s Appearances in the Form of an Angel (i.e., Messenger)

A. The Angel of the Lord and Related Old Testament Texts
Hagar in her Fleeing (Gen 16:7-14; 21:14-21); Abraham at a Meal (Gen 18:1-19);
Abraham and Isaac on Mt. Moriah (Gen 22:11-15); Jacob’s Dream About the Goats (Gen
31:11-13); Jacob’s Wrestling (Gen 32:24-30; cf. Gen 48:15-17); Moses at the Burning
Bush (Exod 3:1-14); Balaam (Num 22:21-38); Joshua (Joshua 5:13-15); Deborah (Judges
5:23); Gideon (Judges 6:11-24); Samson’s Parents (Judges 13:3-22); Protector of Israel
(Exodus 23:20-24; cf. Judges 2:1-4; Isaiah 63:9).

B. Christ as “an Angel” in the New Testament
God’s Angel (Gal 4:14); the Son of Man (Rev 1:12-17); the Angel with the Seal (Rev
7:1-4); the Angel with the Censer (Rev 8:1-3); the Mighty Angel (Rev 10:1-6); The “Son
of Man” Reaper (Rev 14:14-16); the Binding of Satan Angel (Rev 20: 1-4).

- II.  The Service of Created Angels

A. Angels Who were God’s Messenger Agents to. ..
The Faithful (Job 33:23); Daniel (Daniel 7-12); Zechariah (Zech 1:9; 2:3; 4:1; 5:5; 6:5);
God’s Law to Moses (Gal 3:19; cf. Exod 31:18; Acts 7:38; 52-53; Heb 2:2); John the
Baptist’s Birth (Luke 1:11) Christ’s Birth (Matt 1:18-23; Luke 1:26-28; 2:9); Christ’s
Flight to Egypt and Return (Matt-2:13-21); Christ’s Resurrection
(Matt 28:11); The Ethiopian Eunuch (Acts 8:26); Inclusion of the Gentiles in the Church
(Acts 10:1-8; 11:13-14); Directing Paul to Macedonia (Acts 16:9); Telling Paul of his
Preservation (Acts 27:25); Jesus Christ’s Victory (Rev 1:1; 22:6, 8).

B. Angels Who were God’s Protecting Agents for . . .
Jacob (Gen 32:1-2); Elijah (1 Kings 19:4-8); Elisha (2 Kings 6:13-17); The Three Men in
the Furnace (Dan 3:24-28); Daniel (Dan 6:20-23); All of God’s People
(Psalm 91:11-12; 103:20; 34:7; 35:4-5); Moses in His Death (Jude 9); Christ after the
Temptations (Matt 4:11); Christ in the Gethsemane (Luke 22:43); Children (Matt 18:10);
Christ at the Crucifixion (Matt 26:53); The Apostles in Prison (Acts 5: 17-20); Peter in
Prison (Acts 12:5-10); Lazarus in His Death (Luke 16:22); Nature (Rev 7:1; 16:3, 8-9).

C. Angels Who were God’s Worshipping Agents . . . ' ‘
At Creation (Job 38:4-7); Between Earth and Heaven (Gen 28:12); In the Temple (Isa
6:1-4); In the Heavenly Throne Room (Ezek 1); When One Sinner Who Repents (Luke
15:10); In Adoring Christ as Their Superior (Heb 1); In the Presence of God and Christ
(Heb 12:2; Rev 4-6).

D. Angels Who were God’s Destroying Agents Against . . .
Sodom and Gomorrah (Gen 19:1, 12-13); The Egyptians (Exod 12:21-19; Ps 78:43, 49);
Israel (1 Cor 10:1-10; 2 Sam 24:15-17; cf. 1 Chron 21:15-16; Ps 34:7; 35:5-6); The
Assyrian Army (2 Kings 19:35); The Unfaithful of Judah (Ezek 9:1-11); Satan and his
Angels (Rev 12:1-9); Evil Nations and People (Rev 6:1; 14:17-18; 8:1-6; 15:1; 16:1-21);
Those Who Reject Christ (Matt 13:39-43; 24:31; 2 Thess 1:7-10); Those Who Face
Condemnation (Matt 25:31).




II.  The Evil Angels
The Serpent (Gen 3:1-15 [see Rev 12:9]; Satan as the Adversary (Job 1:6-12; Zech 3:1); Lucifer’s

Fall (Isa 14:12-17); Satan’s Fall from Heaven (Rev 12:9); the Tempter (Matt 4:3; 1 Thess 3:5);
Beliar (2 Cor 6:15); the Accuser (Rev 12:10); the Deceiver (Rev 12:9; 20:3); His destiny is Hell
(Matt 25:41); Ruler of this World (John 12:31; 16:11); God of this Age (2 Cor 4:4); Disguises
himself as an Angel of Light (1 Cor 11:14-15); Prince of the Power of the Air (Eph 2:2); the
Devil (Tames 4:7; Luke 4:2, 13; 1 Peter 5:8; Rev 12:9); the Old Serpent (Rev 12:9); the Evil One
(John 17:15; 1 John 5:18); the Destroyer (Rev 9:11); Evil Angels/Demons/Spirits/Principalities
and Powers of Darkness (Matt 12:22-28; et.al.)

IV.  Summary of Biblical Evidence
A. Their Creation (Gen 1:1; Job 38:7; Ps 148:2-5; John 1:1-3; Col 1:16)
B. Their Nature
“Ministering Spirits” (Heb 1:14) who do not procreate (Matt 22:28-30) and are not
subject to “physical” death (Luke 20:36)
C. Their Appearance
Fire (Exod 3:1-4)
Cloud (Exod 13:21-22; Num 9:15-23)
Bright like Stars (Job 38:7; Ps 148:1-3; Rev 9:1-2; 12:3-4, 7-9)
Men (Gen 18 et. al.; Acts 12:15; Heb 13:2)
Wings (Isa 6:1-4)
Large (Rev 10:1-5)
D. Their Ranking/Titles
Archangels (1 Thess 4:16; Jude 9) Chief Princes (Dan 10:13)
. Cherubim (Gen 3:24; Ezek 10:1-22: cf. Ezek 1:4-24)
Seraphim (Isa 6:1-4)
Thrones, Rulers, Authorities, Powers, Dominions, Principalities (Col 1:16; Eph 1:21;
6:12)
All Subject to Christ (1 Peter 3:22; Eph 1:20-21)
E. Their Names
Gabriel (Dan 8:16; 9:21; Luke 1:13-19, 26-35)
Michael (Dan 10:13, 20; 12:1; Rev 12:7-9; Jude 9)
Satan (See References Above)
F. Their Number
Multitudes or Myriads beyond Numbering (Dan 7:10; Luke 2:13-15; Heb 12:2; Rev 5:11)
Legions (Matt 26:53 [12 Legions would be 72,000 angels])
G. The Rebellion of Evil Angels (Isa 14:12-17; Rev 12:1-9; 2 Peter 2:4; Jude 6)

V.  Caution about Cultural Interest in Angels
The Holy Trinity, especially Jesus Christ, should be the focus of our worship, adoration, and
study. Christ is the ultimate messenger to us, not created angels (Hebrews 1:1). No one comes to

the Father but by him (John 14:7).

VI.  Further Reading
Ron Rhodes, Angels Among Us (Eugene, OR: Harvest House Publishers, 1994).

Stephen F. Noll, Angels of Light, Powers of Darkness (Downers Grove, IL: InterVarsity, 1998)
Susan R. Garrett, No Ordinary Angel: Celestial Spirits and Christian Claims about Jesus (New
Haven: Yale University Press, 2008) 1
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With Angels and Archangels: Worship in the Book of Revelation
Heaven is understood too often as a far away place with which Christians have no contact

until after death. The book of Revelation, however, helps us to see that heaven is not an “up
there” and purely “future” reality, but an accessible and present reality that we participate in
through the Divine Service. For where the Holy Trinity comes through his means of grace and is
present, there we are brought into the reality of heaven. It is no accident that we often use the
scriptural songs of angels in our liturgy (e.g., “This is the Feast”, the Gloria in Excelsis, the
Sanctus) and also acknowledge that we sing with them: “Therefore, with angels and archangels
and all the company of heaven, we laud and magnify your glorious name, evermore praising you
and saying” (Conclusion of the Proper Preface). The book of Revelation, because of its recurrent
scenes of heavenly worship that are regularly punctuated by hymns of praise, is one of the
church’s richest resources for understanding her worship.

The accessibility of heaven is emphasized in the book of Revelation with the imagery of the
“open door” (3:8, 20; 4:1). After the Risen Christ appears on the island of Patmos and speaks to
John, thereby demonstrating he is the living Lord of his church who is not absent nor confined to
a heavenly sphere (chapters 1-3), then John sees an open door: “After these things I looked, and,
behold, a door that has been opened in heaven, and the first voice that I heard as a trumpet was
speaking to me, saying, ‘Come up here, and I will show you what will necessarily happen after
these things’” (4:1). John is brought by the Spirit through this open door and beholds the divine
throne room. There he sees and hears what is normally not perceived with our five senses: the
brilliant mystery of God (the Father) enthroned, angels gathered around him singing “Holy, Holy,
Holy is the Lord God” (4:8; cf. Isa 6:3), and saints casting their crowns before him as they sing,
“Worthy are you, our Lord and God, to receive glory and honor and power” (4:11).

This amazing open-door-to-heaven scene climaxes with the revelation of the “Lion of the
tribe of Judah, the Root of David” who can open the sealed scroll in the right hand of the Father
(5:5). One expects to see the spectacular “one like a Son of Man” who appeared earlier to John
(1:12-18), but instead he sees in the midst of the throne: “a Lamb who is standing, [bloodied] as
though it had been slaughtered, having seven horns and seven eyes” (5:6). This portrait, without
doubt, is the most memorable and powerful among the ever-changing scenes of this book. The
entirety of the person and work of Christ is flashed before the eyes of the faithful in order that
they see and believe: his almighty divinity (seven horns and eyes), his true humanity (a lamb who
died), and his sacrifice for sin on Calvary’s cross (slaughtered) that resulted in victory (standing
and enthroned). Because the Lamb is understood to be of the mystery of the one enthroned God,
he is worshipped with words and actions that parallel the earlier worship of the Father: “Worthy
is the Lamb who was slain, to receive power and wealth and wisdom and might and honor and
glory and blessing” (5:12). The oneness of this Lamb with the Father as the object of worship is
further emphasized as the whole cosmos joins in praise: “To Him who sits upon the throne and to
the Lamb be blessing and honor and glory and might for ever and ever” (5:13). Although
Revelation overtly confesses the trinitarian nature of God (1:4-5), the Lamb remains the visible
focus of the worship of this one true God.

In light of this open-door-to-heaven scene, some of us may say, “Oh, how I wish I could be
John and see what he saw!” We, however, should not feel this way. John was commanded to
write down what he saw in order that, through this book, others would truly “see” what John saw
(1:11). By means of reading or hearing this holy revelation (1:3), we, too, pass through the “open
door” and behold the mystery of God. Furthermore, this experience of heaven does not result
solely—or even primarily—from reading the book of Revelation. It is not insignificant that John
had this experience on the Lord’s Day (Sunday), the typical day for Christians to gather for
worship that includes the Lord’s Supper (1:10). The understanding that other faithful Christians




can pass through the “open door” of heaven in the context of Lord’s Day worship is the basis for
the two invitations of Christ concerning this “door” given to the congregations in Philadelphia
and Laodicea (3:8, 20). The Book of Revelation calls those who have been washed and clothed in
white through the sealing with the Divine Name in Holy Baptism “a kingdom and priests to our
God who reign on earth” (5:10; cf. Exod 29:4-9). Christians on earth, therefore, are “priests” who
have an “open door” the heavenly sanctuary!

There is a fairly widespread misunderstanding that the various scenes of the Book of
Revelation describe future realities. The worship in chapters 4-5 and elsewhere, therefore, is
sometimes understood to be depicting only what it will be like when the saints are brought into
heaven, and not present reality. Jesus clears the fog on this issue when he states: “Write down
what you see, (namely) what is and what is to come” (1:19). John sees scenes that depict present
reality (“‘what is”) as well as those that portray future reality (“what is to come”). These worship
scenes depict a present and eternal reality: the God “who is, was, and is to come™ and the Lamb
who has already been sacrificed for our sin, raised in victory, and enthroned in glory. These
scenes are not merely what heaven will be like someday; while they are certainly that, they also
depict what heaven is now as God brings us into his presence through the Divine Service. They
serve as a vivid commentary on what is happening in the Divine Service, especially in the Lord's
Supper, where the Paschal Lamb who shed his blood and gave his body is present sharing his
victory. This bloodied and standing Lamb depicted in Revelation is the same one in whose real
presence we stand as we sing, "O Christ, Thou Lamb of God, who takes away the sin of the
world, have mercy on us" and then partake of his flesh and blood.

There are those who view Christian worship as an escape from reality, almost like taking a
weekly fantasy trip to Disney World in order to enjoy a reprieve from the “real world” of work.
The book of Revelation helps us to see that such an assessment could not be further from the
truth! Rather than escaping reality, worship leads us to experience reality in its fullness.
Revelation helps us to “see” that the reality of God and angels, the Lamb and his victory, is as
real as—and more determinative for the future than—Satan and this world’s powerful rulers.
“Seeing” this reality helps us to recognize, face, and conquer the chaos of this sinful world.
Richard Bauckham, in his fine book The Theology of the Book of Revelation, states:

Worship, which is so prominent in the theocentric vision of Revelation, has nothing to do with pietistic

retreat from the public world. It is the source of resistance to the idolatries of the public world. It points

representatively to the acknowledgment of the true God by all the nations, in the universal worship for

which the whole creation is destined [pp. 160-161].

There is evidence in Jewish literature written in the centuries immediately before the
Christian era of a significant debate concerning how time should be reckoned, either by a lunar
calendar (354 days) or a solar calendar (364 days). Why was this an important debate for
particular Jews? Because they were very concerned that their worship be in synch with the
worship of heaven; they did not want to be observing Sabbath or a festival on earth out of step
with the heavenly observance. Such a concern for the congruence between worship in heaven and
on earth hardly characterizes much of the church today. Rather than worship reflecting the ever-
changing cultures of this earth and whims of men, it should reflect that which has been revealed
by God as eternal and of heaven, such as we find in the book of Revelation. The description of
worship in heaven in Holy Scripture is prescriptive for the church on earth, even as we pray:
“Thy Will be done on earth as it is in heaven.” One day the congruence between worship on earth
and in heaven will be complete: “For the Lamb in the midst of the throne will be their shepherd,
and he will guide them to springs of living water; and God will wipe away every tear from their
eyes” (7:17).
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